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Prelude 

Has the remnant church mistaken its starting point? In a prophetic hour when spiritual 
blindness and lukewarmness have become normalized, the question must be asked: Was 1844 
the beginning of Laodicea’s shame—or the rise of Philadelphia’s light? 

This study challenges the prevailing interpretation that casts the Advent movement as born 
blind. It defends the historic understanding—affirmed by Ellen G. White, the pioneers, and the 
prophetic blueprint of Revelation 3—that the year 1844 marked the rise of the Philadelphia 
church, not Laodicea. The open door of the Most Holy Place, the sealing message of the 
Sabbath, and the Spirit-led unity among the pioneers bore every mark of divine commendation. 
Yet in the decades that followed, the church shifted from spiritual zeal to institutional formality, 
and the message of Christ’s righteousness was resisted. 

Through historical documentation, prophetic testimony, and theological analysis, this paper traces 
the transition from Philadelphia to Laodicea—not in 1844, but in 1888. It exposes how 
reinterpretations like God Cares, Volume 2 by C. Mervyn Maxwell reshaped the church’s identity 
and locked our generation into a Laodicean framework, muting the call to repentance by 
redefining the church’s origin. 

But the call of the True Witness still pleads: “Behold, I stand at the door and knock.” The invitation 
is not to remain in Laodicea, but to return through the open door of Philadelphia. This is a call to 
recover the forgotten foundation, to receive the “most precious message” once more, and to follow 
the Lamb through the sanctuary by faith. 

Will you find Philadelphia, as described by the pen of inspiration? 

paulchung
Cross-Out
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Philadelphia Rises: The Open Door of 1844 

The year 1844 stands as a prophetic cornerstone in the Advent movement—not as a collapse 
into Laodicean failure, but as the dawn of a divine appointment. Contrary to interpretations that 
assign Laodicea to this date, the testimony of Scripture, the Spirit of Prophecy, and the pioneers 
of the movement all affirm that 1844 marked the rise of the Philadelphia era—an era characterized 
by spiritual light, brotherly love, and the opening of heaven’s Most Holy Place. 

The Prophetic Significance of 1844 

The message to Philadelphia in Revelation 3:7–8 offers a remarkable promise: 

“These things saith he that is holy, he that is true, he that hath the key of David, he 
that openeth, and no man shutteth; and shutteth, and no man openeth; 
I know thy works: behold, I have set before thee an open door, and no man can shut 
it: for thou hast a little strength, and hast kept my word, and hast not denied my name.” 
—Revelation 3:7–8 

The “open door” is not a metaphorical opportunity—it is the literal opening of the Most Holy Place 
in the heavenly sanctuary, as Christ transitioned into the final phase of His high priestly ministry 
at the end of the 2300-day prophecy (Daniel 8:14). The investigative judgment began, and the 
remnant was called to follow their High Priest into that most holy reality.

Ellen G. White’s Vision of the Open Door 

This sanctuary transition was confirmed through vision: 

“Sabbath, March 24, 1849, we had a sweet and very interesting meeting with the 
brethren at Topsham, Maine. The Holy Ghost was poured out upon us, and I was taken 
off in the Spirit to the city of the living God. Then I was shown that the commandments 
of God and the testimony of Jesus Christ relating to the shut door could not be 
separated, and that the time for the commandments of God to shine out with all their 
importance, and for God's people to be tried on the Sabbath truth, was when the door 
was opened in the most holy place in the heavenly sanctuary, where the ark is, in which 
are contained the ten commandments. This door was not opened until the mediation of 
Jesus was finished in the holy place of the sanctuary in 1844. Then Jesus rose up and 
shut the door of the holy place, and opened the door into the most holy, and passed 
within the second veil, where He now stands by the ark, and where the faith of Israel 
now reaches. I saw that Jesus had shut the door of the holy place, and no man can 
open it; and that He had opened the door into the most holy, and no man can shut it 
(Revelation 3:7, 8); and that since Jesus has opened the door into the most holy place, 
which contains the ark, the commandments have been shining out to God's people, and 
they are being tested on the Sabbath question. I saw that the present test on the 
Sabbath could not come until the mediation of Jesus in the holy place was finished and 
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He had passed within the second veil; therefore Christians who fell asleep before the 
door was opened into the most holy, when the midnight cry was finished, at the seventh 
month, 1844, and who had not kept the true Sabbath, now rest in hope; for they had 
not the light and the test on the Sabbath which we now have since that door was opened. 
I saw that Satan was tempting some of God's people on this point. Because so many 
good Christians have fallen asleep in the triumphs of faith and have not kept the true 
Sabbath, they were doubting about its being a test for us now. The enemies of the 
present truth have been trying to open the door of the holy place, that Jesus has shut, 
and to close the door of the most holy place, which He opened in 1844, where the 
ark is, containing the two tables of stone on which are written the ten commandments 
by the finger of Jehovah. Satan is now using every device in this sealing time to keep 
the minds of God's people from the present truth and to cause them to waver. I saw a 
covering that God was drawing over His people to protect them in the time of trouble; 
and every soul that was decided on the truth and was pure in heart was to be covered 
with the covering of the Almighty.” —Ellen G. White, Early Writings, pp. 42–43 

This vision affirms that 1844 was not a rebuke but a high calling. Christ did not abandon His 
church—He led it into a closer union with Him and to empower them for a sacred work. 

Unity and Consecration Among the Pioneers 

Those who entered this experience were marked by conviction, sacrifice, and holy joy. The church 
was not lukewarm, but ablaze with prophetic understanding and missionary zeal. Uriah Smith 
described the spirit of the movement: 

“The word Philadelphia signifies brotherly love, and expresses the position and spirit of 
those who received the Advent message up to the autumn of 1844. As they came out 
of the sectarian churches, they left party names and party feelings behind; and every 
heart beat in union, as they gave the alarm to the churches and to the world, and pointed 
to the coming of the Son of man as the believer’s true hope. ” —Uriah Smith, Daniel 
and the Revelation, pp. 380–381 

This was the Philadelphia experience: not theoretical, but real, and manifest in the lives of those 
who followed the Lamb. 

Haskell’s Confirmation of the Philadelphian Era 

Stephen N. Haskell, reflecting on Revelation 3, likewise confirmed that this was the Philadelphia 
era: 

“The attention of the Philadelphian church is directed to the heavenly sanctuary. It was 
opened by the Saviour Himself, as He entered the most holy place at the close of the 
twenty-three hundred days. He sends the message to all, ‘I have set before thee an 
open door, and no man can shut it.’ The door stands open to all, who by faith, will enter, 
and no combination of circumstances, instigated by men or demons, can shut out the 
soul that keeps the eye of faith centered upon the Saviour within that shining portal. 
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The time of test for those who were looking for their Lord, came in the autumn of 1844… 
Those who were looking upward received the light of the investigative judgment, when, 
in the autumn of 1844, the door in heaven opened, and Christ approached the Father. 
But many who had only professed to believe in the advent, changed when the time 
passed and He did not come, and now scoffed at those who still clung to the message, 
‘Fear God, and give glory to Him; for the hour of His judgment is come.’ The heavenly 
door opened, but those who turned back to the world were left in darkness;” —Stephen 
N. Haskell, The Story of the Seer of Patmos (1910), p. 60

Both the vision and the testimony of those who stood at the foundation of the movement confirm 
the identity of this era. It was Philadelphia, not Laodicea, that received the divine endorsement in 
1844. While Philadelphia opened the door to heaven’s Most Holy Place, Laodicea would later 
close its heart to the very light streaming from it. 

Though the foundation was laid in truth and spiritual power, warning signs would soon emerge. 
The next part reveals how a solemn call to repentance began to stir within the ranks of the remnant. 
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The First Tremors: Laodicea’s Warnings and the 

Message of Righteousness 

The open-door experience of 1844 ushered in the Philadelphia era, but by the 1870s, the Holy 
Spirit began warning of a creeping danger within the ranks of the remnant. The Laodicean 
condition—marked by self-sufficiency and spiritual blindness—was beginning to manifest. 

Ellen White gave this early warning in the 1870s: 

“The message to the Laodicean church is highly applicable to us as a people. It has 
been placed before us for a long time, but has not been heeded as it should have 
been.” —Ellen G. White, Review and Herald, September 16, 1873 

This early testimony reveals that even before the 1888 crisis, the True Witness was already calling 
the church to repentance. The open door of the sanctuary had not been closed by Christ—but the 
people had begun to close their hearts to the light streaming from it. 

By the mid-1870s, the Spirit of Prophecy issued a clear warning to ministers tempted to soften 
the Laodicean message: 

“Ministers who are preaching present truth should not neglect the solemn message to 
the Laodiceans. The testimony of the True Witness is not a smooth message. The Lord 
does not say to them, ‘You are about right,’ but, ‘I know thy works, that thou art neither 
cold nor hot.’ And He declares His purpose to spew them out of His mouth. The only 
hope for the Laodicean church is a clear view of their standing before God, a knowledge 
of the nature of their disease. They are neither cold nor hot, but lukewarm. And unless 
they heed the warning and buy the gold of faith and love, the white raiment of Christ’s 
righteousness, and the eyesalve, which is spiritual discernment, He will spew them out 
of His mouth.” —Ellen G. White, Testimony for the Church, No. 23, p. 10.2, 1873 

This call made it clear: the message to Laodicea was not to be sidestepped or diluted. It was a 
solemn, surgical message meant to awaken, not flatter. Yet the more it was neglected, the more 
the spiritual condition worsened. 

Among those experiencing spiritual struggle during this period was D. M. Canright. Ellen White 
recorded a powerful dream in 1882 that symbolized his temptation to abandon the faith of the 
fundamental principles: 

“Dear Brother Canright: 

I had an impressive dream last night. I thought that you were on a strong vessel, sailing 
on very rough waters. Sometimes the waves beat over the top, and you were drenched 
with water. You said: ‘I shall get off; this vessel is going down.’ ‘No,’ said one who 
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appeared to be the captain, ‘this vessel sails into the harbor. She will never go down.’ 
But you answered: ‘I shall be washed overboard. As I am neither captain nor mate, who 
cares? I shall take my chances on that vessel you see yonder.’ Said the captain: ‘I shall 
not let you go there, for I know that vessel will strike the rocks before she reaches the 
harbor.’ You straightened yourself up and said with great positiveness: ‘This vessel will 
become a wreck; I can see it just as plain as can be.’ The captain looked upon you with 
piercing eye and said firmly: ‘I shall not permit you to lose your life by taking that boat. 
The timbers of her framework are worm-eaten, and she is a deceptive craft. If you had 
more knowledge you could discern between the spurious and the genuine, the holy and 
that appointed to utter ruin.’ I awoke; but this dream leads me to write to you. I was 
feeling deeply over some of these things when a letter came, saying that you were 
‘under great temptation and trial.’ What is it, Brother Canright? Is Satan tempting you 
again? Is God permitting you to be brought to the same place where you have failed 
before? Will you now let unbelief take possession of your soul? Will you fail every time, 
as did the children of Israel? God help you to resist the evil and to come forth stronger 
from every trial of your faith! Be careful how you move. Make straight paths for your 
feet. Close the door to unbelief and make God your strength. If perplexed, hold still; 
make no move in the dark. I am deeply concerned for your soul. This may be the last 
trial that God will grant you. Advance not one step in the downward road to perdition. 
Wait, and God will help you. Be patient, and the clear light will appear. God will lead 
you. He is your light and your salvation. Trust in Him.” —Ellen G. White, Testimonies 
for the Church, vol. 5, pp. 571–572. 

Ellen White’s 1882 dream to D. M. Canright was more than a personal plea—it was a prophetic 
warning against the Laodicean spirit of unbelief. Though he remained with the church for a time, 
Canright’s wavering faith and growing criticism reflected the very symptoms Christ rebukes in 
Laodicea: self-assurance, spiritual blindness, and contempt for the message and messengers of 
righteousness. The “worm-eaten vessel” he was tempted to board symbolized a false 
confidence—a religious form without Jesus. In choosing that deceptive craft, Canright prefigured 
the fate of every Laodicean who refuses to repent: he was ultimately spewed out, leaving the faith 
entirely. He stands as a type of what will happen to all who persist in Laodicea’s delusion. 
Philadelphia is the genuine vessel—storm-tossed, yet divinely charted for the harbor. Laodicea, 
by contrast, is the rotting ship of a profession without power. Those who step aboard her by 
unbelief will not reach the shore. The warning is clear: only the vessel of truth, upheld by faith and 
guided by Christ in the Most Holy Place, will safely reach the heavenly port. 

Philadelphia upheld the pillars of truth with reverent hands; Laodicea published books of a new 
order that undermined those very foundations. What began as spiritual struggle soon hardened 
into institutional resistance. 

By 1888, Ellen White identified that the Laodicean condition was no longer just a danger—it had 
become reality. In a statement penned just months before the famous Minneapolis General 
Conference, she wrote: 
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“In the Laodicean state of the church at the present time, how little evidence is given of 
the direct, personal guidance of God! Men place themselves in positions of temptation, 
where they see and hear much that is contrary to God, and detrimental to spirituality. 
They lose their warmth and fervor, and become lukewarm Christians, who are, in a 
great measure, indifferent to the glory of God, and the advancement of His work… The 
servants of God become estranged from the truth by associating with the world, and by 
partaking of its spirit. When this is done, the truth is not appreciated as a sacred and 
sanctifying truth.” —Ellen G. White, Review and Herald, June 19, 1888, par. 5 

This June 1888 statement confirms that the Laodicean state had already taken root prior to the 
Minneapolis meeting. Yet even then, the Spirit had not ceased speaking. God sent a remedy. 

At the 1888 General Conference in Minneapolis, God raised up two young messengers—A.T. 
Jones and E.J. Waggoner—who brought what Ellen White repeatedly called the “most precious 
message.” This message centered not on condemnation, but on the righteousness of Christ—
justification by faith, His power to transform, and the indwelling of His divine presence. 

Ellen White testified with divine authority: 

“The Lord in His great mercy sent a most precious message to His people through 
Elders Waggoner and Jones. This message was to bring more prominently before the 
world the uplifted Saviour, the sacrifice for the sins of the whole world… This is the 
message that God commanded to be given to the world. It is the third angel’s message, 
which is to be proclaimed with a loud voice, and attended with the outpouring of His 
Spirit in a large measure.” —Ellen G. White, Testimonies to Ministers and Gospel 
Workers, pp. 91–92 

Though Ellen White did not use the phrase “present truth” in this statement, she defined the third 
angel’s message as exactly that: 

“The present truth for this time comprises the messages, the third angel’s message 
succeeding the first and second.” —Ellen G. White, Manuscript 32, 1896 

Therefore, the message brought by Jones and Waggoner in 1888 may rightly be understood as 
“present truth”—specifically designed by God to address the Laodicean condition of His people. 

“When Brother Waggoner brought out these ideas in Minneapolis, it was the first clear 
teaching on this subject from any human lips I had heard, excepting the conversations 
between myself and my husband.” —Ellen G. White, Manuscript 5, 1889; Manuscript 
Releases, vol. 5, p. 219 

This message was not new light that replaced the old—it was the illumination that gave life to the 
sanctuary message and the Three Angels’ Messages. It was heaven’s answer to Laodicea: Christ 
Himself, knocking. 
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The message to Laodicea is not only a warning—it is an invitation: “Behold, I stand at the door, 
and knock.” The remedy is not in human reform or doctrinal precision alone—it is in opening the 
door to the indwelling Christ. 

Yet the reception of this message was mixed. The same spirit of resistance that softened the 
Laodicean message in the 1870s now turned against the messengers of righteousness. Instead 
of receiving the “most precious message,” many recoiled. And thus, the Laodicean condition—
already warned, now diagnosed—was poised to become a defining reality. 

But the resistance to Christ’s invitation in 1888 would not simply fade away. It would fracture the 
messenger team and threaten to extinguish the very light sent to heal Laodicea. 
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Resisting the Remedy: Institutional Rejection and 

Separation 

The reception of the 1888 message marked a turning point—not only in doctrine, but in destiny. 
Heaven had extended a “most precious message” to heal the Laodicean condition, yet revival did 
not sweep the movement. Instead, the majority of leaders responded with opposition, suspicion, 
and institutional resistance. While some opened their hearts, many in positions of influence 
rejected the message—and in doing so, rejected the very voice of Christ knocking. 

Strong Opposition by Leadership to the 1888 Message 

Ellen White witnessed firsthand the hostility of leaders to the message brought by A.T. Jones and 
E.J. Waggoner. She wrote: 

“The Lord in His great mercy sent a most precious message to His people through 
Elders Waggoner and Jones. This message was to bring more prominently before the 
world the uplifted Saviour, the sacrifice for the sins of the whole world. It presented 
justification through faith in the Surety; it invited the people to receive the righteousness 
of Christ, which is made manifest in obedience to all the commandments of God. Many 
had lost sight of Jesus. They needed to have their eyes directed to His divine person, 
His merits, and His changeless love for the human family. All power is given into His 
hands, that He may dispense rich gifts unto men, imparting the priceless gift of His own 
righteousness to the helpless human agent. This is the message that God commanded 
to be given to the world. It is the third angel’s message, which is to be proclaimed with 
a loud voice, and attended with the outpouring of His Spirit in a large measure. The 
uplifted Saviour is to appear in His efficacious work as the Lamb slain, sitting upon the 
throne, to dispense the priceless covenant blessings, the benefits He died to purchase 
for every soul who should believe on Him. John’s words are to be sounded by God’s 
people: ‘Behold the Lamb of God, which taketh away the sin of the world.’ Clear and 
distinct beams of light are to shine from the Saviour’s face, and be reflected by the 
ministers of God to the people who are in darkness. This is the message that God 
commanded to be given to the world. It is the message of the third angel, which is to 
be sounded forth with a loud voice, and attended with the outpouring of His Spirit in a 
large measure. The message of the gospel of His grace was to be given to the church 
in the clear light in which it had not been presented for years. Those who presented this 
message were hated and their message opposed by those who should have received 
it. The light that is to lighten the whole earth with its glory was resisted, and by the action 
of our own brethren has been in a great degree kept away from the world.” —Ellen G. 
White, Testimonies to Ministers and Gospel Workers, p. 91.2 



 

12 

And again: 

“An unwillingness to yield up preconceived opinions, and to accept this truth, lay at the 
foundation of a large share of the opposition manifested at Minneapolis against the 
Lord’s message through Brethren Waggoner and Jones. By exciting that opposition, 
Satan succeeded in shutting away from our people, in a great measure, the special 
power of the Holy Spirit that God longed to impart to them. The enemy prevented them 
from obtaining that efficiency which might have been theirs in carrying the truth to the 
world, as the apostles proclaimed it after the day of Pentecost. The light that is to lighten 
the whole earth with its glory was resisted, and by the action of our own brethren has 
been in a great degree kept away from the world. When the Lord sends us light, we are 
not to wrap it in criticism, self-justification, and pretense, saying, ‘I will not have this man 
to reign over me.’” —Ellen G. White, Testimonies to Ministers and Gospel Workers, pp. 
468–469 

This was not merely doctrinal resistance—it was spiritual defiance. 

Ellen White Relocated to Australia in 1891—Against Her Will 

In 1891, Ellen White was removed from the American field. She wrote plainly: 

“The Lord did not design that I should go to Australia. He wanted me to remain in 
America… But when a call came from the brethren, I felt in duty bound to go. I have 
said that I did not know that it was the will of God… But I knew that those who sent the 
request did not know what they were doing.” —Ellen G. White, Manuscript 127, 1901; 
Manuscript Releases, vol. 20, p. 313.2 

This transfer separated the prophetic voice from the heart of the resistance. It was not a divine 
act—it was a strategic displacement that hindered revival. The Philadelphian spirit welcomed truth 
even when costly. The Laodicean spirit preserved appearance at the expense of repentance. 

Jones and Waggoner Isolated; Message Diffused 

After 1891, Waggoner was sent to England. Jones remained in America. But both were weakened 
without the unifying presence of Ellen White. She lamented: 

“The opposition in our own ranks has imposed upon the Lord’s messengers a laborious 
and soul-trying task; for they have had to meet difficulties and obstacles which need 
not have existed.” —Ellen G. White, General Conference Bulletin, 1893, p. 419 

The message lost momentum—not due to lack of power, but due to institutional resistance. What 
should have been a wave of reformation was buried beneath suspicion, weariness, and policy. 

Impact of Spiritual Resistance: “What Might Have Been” 

In 1903, Ellen White saw a vision of the revival that could have been. She wrote: 
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“During the years when the doctrine we now hold was being questioned, I was called 
to go to Battle Creek. I was in much distress, and in the night season I seemed to be in 
a large meeting. One of authority was presenting the message, and he was speaking 
solemn words. He said: ‘The Lord has opened the way before you, and you have 
resisted His Spirit. Your own ideas and your own opinions have been cherished, as if 
they were more valuable than the truth sent to you by the Lord.’ … I seemed to be 
witnessing a scene in Battle Creek. We were assembled in the auditorium of the 
Tabernacle. Prayer was offered, a hymn was sung, and earnest supplication was made 
to God. The meeting was marked by the presence of the Holy Spirit. Men and women 
were confessing their sins and making restitution. The spirit of confession spread 
through the entire congregation. It was a Pentecostal season. God’s praises were sung, 
and many praised Him with joyful voice. Then I aroused from my unconsciousness, and 
for a while could not think where I was. My pen was still in my hand. The words were 
spoken to me: ‘This might have been.’ All this the Lord was waiting to do for His people. 
All heaven was waiting to be gracious. I thought of where we might have been had 
thorough work been done at the last General Conference. Agony of disappointment 
came over me as I realized that what I had witnessed was not a reality.” —Ellen G. 
White, Testimonies to Ministers and Gospel Workers, pp. 104–106 

This was the divine response to Laodicea’s rejection. Not judgment, but grief. 

Seeds of Laodicean Rejection Now Visible 

The consequences were not immediate apostasy, but slow decline. The seeds of Laodicea—self-
confidence, institutional pride, and disregard for divine counsel—took root. Ellen White warned: 

“Unless the church, which is now being leavened with her own backsliding, shall repent 
and be converted, she will eat of the fruit of her own doing, until she shall abhor herself.”

—Ellen G. White, Testimonies for the Church, vol. 8, p. 250 (Published in 1904) 

Revival was delayed. The door was still open—but the knock was ignored. The next chapter would 
reveal that the diagnosis of Laodicea had become critical. 

Despite heaven’s plea and the shaking caused by truth, the church pressed forward—but not 
toward revival. The diagnosis would soon be sealed, not in repentance, but in clear apostasy. 
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The Diagnosis Confirmed: Apostasy Takes Root 

The warning that had echoed since 1888 became a divine diagnosis in 1898. Ellen G. White, once 
hopeful that the church might receive the healing balm of Christ’s righteousness, now declared 

the condition in unmistakable terms: 

“The church is in the Laodicean state. The presence of God is not in her midst.” 
 —Ellen G. White, Manuscript 156, 1898, par. 10 

This sobering testimony did not point to a future possibility—it confirmed a present reality. The 
Laodicean message, neglected since the 1870s, had become the church’s spiritual state. God’s 

people had not rejected truth openly, but had failed to receive the sanctifying power of Christ’s 

righteousness. The result was spiritual blindness amid doctrinal profession. 

The Holy Flesh Movement: Emotionalism and Fanaticism (1899–1901) 

One manifestation of this inner spiritual decline was the rise of the Holy Flesh Movement in 
Indiana. This movement promoted a distorted experience of worship through loud music, shouting, 
dancing, and claims of bodily holiness through the Holy Spirit. Ellen G. White rebuked it in no 
uncertain terms: 

“The things you have described as taking place in Indiana, the Lord has shown me 

would take place just before the close of probation. Every uncouth thing will be 
demonstrated. There will be shouting, with drums, music, and dancing. The senses of 
rational beings will become so confused that they cannot be trusted to make right 
decisions. And this is called the moving of the Holy Spirit. The Holy Spirit never reveals 
itself in such methods, in such a bedlam of noise. This is an invention of Satan to cover 
up his ingenious methods for making of none effect the pure, sincere, elevating, 
ennobling, sanctifying truth for this time.” —Ellen G. White, Selected Messages, Book 
2, p. 36 (1900) 

This quote represents Ellen White's direct and final rebuke of the Holy Flesh teaching in Indiana. 
It not only denounces the theological error but also exposes the spiritual danger of presumption 
and perfectionism tied to emotionalism. Insert this quote after the description of the Holy Flesh 
Movement to emphasize that Laodicean deception was not only doctrinal but also experiential—
promising holiness while bypassing heart conversion. 

“The teaching given in regard to what is termed ‘holy flesh’ is an error. I have been 

instructed by the Lord that the ideas entertained in regard to what constitutes 
sanctification are not in accordance with the Word of God. It is an error to suppose that 
those who believe in sanctification must testify to their state of perfect holiness. ‘It is an 

impossibility,’ the Lord declares, ‘for human beings to state that they are holy.’ Those 
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who are dealing with minds in this kind of work are doing that which God has never laid 
upon them. Not a soul of you has holy flesh now. No human being on the earth has holy 
flesh. It is an impossibility. If those who speak so freely of perfection in the flesh could 
see things in the true light, they would recoil with horror from their presumptuous ideas.”
 —Ellen G. White, Manuscript 36, May 5, 1901, quoted in Selected Messages, Book 
2, pp. 31–32. 

Rather than leading believers to the sanctuary message and true heart consecration, this 
movement substituted emotional frenzy for spiritual substance. It was another step deeper into 
Laodicea’s spiritual malaise. 

Institutional unity was achieved—but it was unity without the Spirit, form without Holy fervor. 

John Harvey Kellogg and The Living Temple: The Alpha of Apostasy 

(1901–1903) 

Around the same time, Dr. John Harvey Kellogg introduced a more insidious theological confusion 
through his book The Living Temple. This work blurred the lines between the Creator and His 
creation, introducing a pantheistic view of God. Kellogg’s shift in theology coincided with a new 
embrace of Trinitarian language. A.G. Daniells reported: 

“He [Kellogg] then stated that his former views regarding the trinity had stood in his 
way of making a clear and absolutely correct statement, but that within a short time 
he had come to believe in the trinity, and could now see pretty clearly where all the 
difficulty was… He told me that he now believed in God the Father, God the Son, and 
God the Holy Ghost; and his view was that it was God the Holy Ghost, and not God 
the Father, that filled all space and every living thing.” —A.G. Daniells to W.C. White, 
letter dated October 29, 1903 

The message was not changed by deletion—but by redirection. Introducing terms to reframe 
meanings. 

Ellen White responded with solemn clarity: 

“In the book Living Temple there is presented the alpha of deadly heresies. The 
omega will follow, and will be received by those who are not willing to heed the 
warning God has given. I am instructed to speak plainly. This book is deceptive. It 
contains specious sentiments. The Scripture used is misapplied. The Lord calls upon 
those who have a connection with this book to make a decided change. As faithful 
shepherds, they are to protect the flock from seductive error.” —Ellen G. White, 
Selected Messages, Book 1, pp. 200–201 (1904) 

Her concern was not simply with doctrinal deviation—it was with a prophetic trajectory that would 
culminate in a broader theological apostasy. This was the "alpha"; the "omega," she warned, 
would follow.  
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Kellogg’s Misuse of Ellen White’s Writings 

“He quotes from my writings and uses my name to give influence to his work. He 

makes quotations that please him, and places them in such settings as to make it 
appear that my writings sustain him in his present attitude and opinions. When he 
does this, he is doing that which is not just or true. The misuse of the testimonies is 
not a new thing. It has been done again and again during the past forty years, and I 
am called to correct false impressions and to rebuke those who thus abuse the 
writings of the Spirit of Prophecy.” —Ellen G. White, Spalding and Magan Collection, 
p. 321 (1904)

The prophetic voice was not denied—but misused. By selectively quoting her writings, Kellogg 
cloaked false doctrine with an air of inspired authority. This strategy would later resurface in other 
theological reconstructions. Philadelphia built on the sanctuary and the Word. Laodicea 
experimented with emotion and philosophy. 

E. J. Waggoner and the Tragic Fallout (1903) 

Separated from his support team and stationed in England, Waggoner fell under Kellogg’s 

philosophical influence. Ellen White distinguished between the message and the man: 

“Should the Lord’s messengers, after standing manfully for the truth for a time, fall under 

temptation, and dishonor Him who has given them their work, will that be proof that the 
message is not true? No. Because the men fail to heed the admonitions of God, it does 
not in any sense prove the message to be false. Let those who think they stand take 
heed lest they fall. Sin on the part of the messenger of God would cause Satan to rejoice, 
and those who have rejected the message would make the event a stumbling block, 
over which they themselves would fall; but it would not at all clear the men who are 
guilty of rejecting the message of truth sent of God.” —Ellen G. White, General 
Conference Bulletin, 1893, p. 184 

Heaven’s voice was not rejected with shouts—but with dividing and displacing the 
messengers. 

The Prophetic Alarm of 1903: A New Organization Foretold 

In 1903, Ellen White issued one of her strongest warnings. She foresaw the rise of an internal 
reformation that would change the religion from within: 

“The enemy of souls has sought to bring in the supposition that a great reformation 

was to take place among Seventh-day Adventists, and that this reformation would 
consist in giving up the doctrines which stand as the pillars of our faith, and engaging 
in a process of reorganization. Were this reformation to take place, what would result? 
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 The principles of truth that God in His wisdom has given to the remnant church would 
be discarded. Our religion would be changed. The fundamental principles that have 
sustained the work for the last fifty years would be accounted as error. A new 
organization would be established. Books of a new order would be written. A system 
of intellectual philosophy would be introduced.” —Ellen G. White, Selected Messages, 
Book 1, p. 204.2 

The 1919 Bible Conference: Reframing the Foundations 

Following Ellen White’s death in 1915, church leadership convened the 1919 Bible Conference. 
The focus turned to whether her writings should remain doctrinally authoritative or be reframed 
as devotional. The prophetic platform of 1844 began to be treated as historically conditioned and 
theologically incomplete. The “new organization” was not declared—but slowly built. 

Reaffirming the Foundation: Letter 95, 1905 

“The truth for this time, God has given us as a foundation for our faith. He Himself has 
taught us what is truth. One will arise, and still another, with new light which contradicts 
the light that God has given under the demonstration of His Holy Spirit. A few are still 
alive who passed through the experience gained in the establishment of this truth. God 
has graciously spared their lives to repeat and repeat till the close of their lives the 
experience through which they passed even as did John the apostle till the very close 
of his life. And the standard bearers who have fallen in death are to speak through the 
reprinting of their writings. I am instructed that thus their voices are to be heard. They 
are to bear their testimony as to what constitutes the truth for this time. We are to stand 
firm upon the platform of eternal truth that has withstood test and trial.” —Ellen G. White, 
Letter 95, 1905 

Conclusion: From Philadelphia to Laodicea 

The final decades of the 19th century closed the door not to the sanctuary—but to the Spirit’s 
appeal. The diagnosis of Laodicea had ripened into visible apostasy, not through open rebellion, 
but through theological reshaping and gradual neglect of prophetic instruction. The foundation 
laid in 1844 was being replaced—not overtly, but subtly—through misapplied inspiration and a 
redefinition of the fundamental principles. 

The voice of the True Witness still pleaded: “Be zealous therefore, and repent.” 
 —Revelation 3:19 

But the diagnosis of Laodicea would not end in 1898. In the century that followed, the 
condition would harden into institutional identity, even as heaven continued to plead. 
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Institutionalizing Laodicea: The Legacy of God Cares 

In the decades following the 1980 General Conference Session, a new interpretive framework 
began to solidify within Adventist theology. Central to this reshaping was God Cares, Volume 2 
by C. Mervyn Maxwell. Written in the post-1980 context and widely distributed as a doctrinal 
guide, God Cares quickly became the standard seminary text for interpreting Daniel and 
Revelation. Its impact extended beyond the classroom: it became the foundation for 
public evangelism, Revelation seminars, and global ministerial training. 

Maxwell’s historical model, while organized and accessible, presented a subtle but significant 

shift: it reframed 1844 as the beginning of Laodicea rather than Philadelphia. The very year 
that the pioneers identified with the open door to the Most Holy Place (Revelation 3:7–8)—the 
year Ellen White affirmed as the foundation of the investigative judgment—was now positioned 
as the start of the lukewarm and self-deceived era. According to this model, the remnant 
church was born spiritually blind. 

This interpretation, though perhaps unintended by Maxwell as a repudiation of the pioneers, had 
far-reaching effects. It undermined the prophetic status of the early Advent movement by casting 
their experience not as one of divine commendation (Philadelphia), but as one of immediate 
rebuke (Laodicea). The heroes of the faith—those who had “kept my word, and hast not denied

my name” (Revelation 3:8)—were now absorbed into a framework of decline and self-deception. 

While God Cares contributed to doctrinal consistency and was praised for its readability and 
chronological clarity, it also subtly displaced the sanctuary-centered theology and prophetic 
voice of Philadelphia. What emerged was global theological uniformity—but it came at the 
cost of doctrinal depth and historical fidelity. The sanctuary message, once central to 
Adventist distinctiveness, was now subordinated to a streamlined narrative that appealed 
to broader Christian audiences. 

More troubling still, the widespread adoption of God Cares discouraged the reprinting and 
teaching of original pioneer writings. Ellen White had issued a direct prophetic call to preserve 
and propagate these works: 

“God has given me light regarding our periodicals. What is it?—He has said that the 
dead are to speak. How?—Their works shall follow them. We are to repeat the words 
of the pioneers in our work, who knew what it cost to search for the truth as for hidden 
treasure, and who labored to lay the foundation of our work. They moved forward 
step by step under the influence of the Spirit of God. One by one these pioneers are 
passing away. The word given me is, Let that which these men have written in the 
past be reproduced.” —Ellen G. White, Counsels to Writers and Editors, p. 28 
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Despite this counsel, the doctrinal framework shaped by God Cares led to a curriculum and church 
culture where the pioneers' works were quietly sidelined. In their place rose textbooks, study 
guides, and seminar materials that downplayed or omitted the distinct Christology, sanctuary 
message, and prophetic urgency of the original Advent movement. 

The sanctuary door stood open, but the hearts of the people had closed. 

One clear example of how God Cares continues to shape the doctrinal environment for new 
generations is found in Seth Pierce’s book What We Believe: Prophecies of Revelation for Teens 
(published by Pacific Press, 2009). In it, Pierce assigns the Laodicean period to begin in 1844, 
echoing the framework introduced by Maxwell. He writes: 

“Laodicea, 1844 to the present. The problem of the Laodicean church in John’s day 
was a cooling off of people’s spiritual experience (verse 15)... Churches forged in the 
flames of evangelism... now split over issues such as slavery.” —Seth Pierce, What We 
Believe, p. 86 

This statement reflects how the reinterpretation of 1844 as the start of Laodicea has been passed 
down not only through theological education but through youth publications—embedding the shift 
into the worldview of emerging generations. 

What seemed like institutional progress—greater global unity and polished prophecy 
presentations—masked a deeper spiritual erosion. The movement’s original voice had been 
softened. The door to the Most Holy Place, once central to identity and mission, now stood as a 
footnote in a theology increasingly shaped by consensus rather than revelation. 

Thus, since 1981, a generation of pastors, evangelists, authors, and administrators were trained 
under a narrative that normalized Laodicea, discouraged examining the pioneers, and diluted the 
platform of the sealing message of Philadelphia. It was not careless rebellion that achieved this, 
but artful reframing. By embedding doctrinal drift into the story of Adventist origins, God Cares 
helped make spiritual blindness feel theologically safe—and primitive revival seems historically 
unnecessary. 

Ellen White warned of this very trajectory: 

“The enemy of souls has sought to bring in the supposition that a great reformation was 
to take place among Seventh-day Adventists, and that this reformation would consist 
in giving up the doctrines which stand as the pillars of our faith, and engaging in a 
process of reorganization. Were this reformation to take place, what would result? The 
principles of truth that God in His wisdom has given to the remnant church, would be 
discarded. Our religion would be changed. The fundamental principles that have 
sustained the work for the last fifty years would be accounted as error. A new 
organization would be established. Books of a new order would be written. A system of 
intellectual philosophy would be introduced. The founders of this system would go into 
the cities, and do a wonderful work. The Sabbath, of course, would be lightly regarded, 
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as also the God who created it. Nothing would be allowed to stand in the way of the 
new movement.” —Ellen G. White, Selected Messages, Book 1, p. 204.2 

C. Mervyn Maxwell helped fulfill this warning by severing ties with both the Spirit-filled revival of
Philadelphia and the foundational truths committed to the remnant. Maxwell locks the pioneers
within Laodicea by redefining 1844 as its beginning, stripping Philadelphia of its prophetic identity
and implying the church was born blind and lukewarm. Maxwell locks Seventh-day Adventism in
Laodicea, restricting a clear path to repentance into the promises given to the Philadelphia church.

This is the final confirmation of the institutional Laodicean identity. The modern church now 
defines its theological boundaries in such a way that: 

● The pioneer publications are not widely republished despite the direction of Ellen G. White.

● Some of Ellen White’s prophetic foundations are unpublishable without raising controversy.

● The Spirit of Philadelphia is unwelcome within the creedal confines of modern Adventism.

“Satan is ... constantly pressing in the spurious—to lead away from the truth. The very
last deception of Satan will be to make of none effect the testimony of the Spirit of God.
‘Where there is no vision, the people perish’ (Proverbs 29:18). Satan will work
ingeniously, in different ways and through different agencies, to unsettle the confidence
of God's remnant people in the true testimony.” —Ellen G. White, Letter 12, 1890

“There will be a hatred kindled against the testimonies which is satanic. The workings
of Satan will be to unsettle the faith of the churches in them, for this reason: Satan
cannot have so clear a track to bring in his deceptions and bind up souls in his delusions
if the warnings and reproofs and counsels of the Spirit of God are heeded.” —Ellen G.
White, Letter 40, 1890

But the door to Philadelphia has not been shut by Christ. Christ still stands outside your heart’s 
door—knocking: 

“Behold, I stand at the door, and knock: if any man hear My voice, and open the door, 
I will come in to him, and will sup with him, and he with Me.” 
 —Revelation 3:20 

Thus, the modern church is not merely Laodicean by behavior, but by structure and doctrine. But 
is the door to Philadelphia truly shut—or is Christ still knocking? 

Will you open the door? 
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Sealed in Philadelphia: The Overcomer’s Reward 

Ellen White recounted the early Advent believers’ Philadelphia experience as the 
prophetic foundation for those who will enter the City of God: 

“Many of our people do not realize how firmly the foundation of our faith has been 
laid. My husband, Elder Joseph Bates, Father Pierce, Elder [Hiram] Edson, and 
others who were keen, noble, and true, were among those who, after the passing of 
the time in 1844, searched for the truth as for hidden treasure. I met with them, and 
we studied and prayed earnestly. Often we remained together until late at night, and 
sometimes through the entire night, praying for light and studying the Word. Again 
and again these brethren came together to study the Bible, in order that they might 
know its meaning, and be prepared to teach it with power. When they came to the 
point in their study where they said, ‘We can do nothing more,’ the Spirit of the Lord 
would come upon me, I would be taken off in vision, and a clear explanation of the 
passages we had been studying would be given me, with instruction as to how we 
were to labor and teach effectively. Thus light was given that helped us to understand 
the scriptures in regard to Christ, His mission, and His priesthood. A line of truth

extending from that time to the time when we shall enter the City of God, was 

made plain to me, and I gave to others the instruction that the Lord had given me.” 
 —Ellen G. White, Christ in His Sanctuary, p. 10.1

We will now follow the line of truth that was clearly revealed to Ellen G. White—truth that began 
with the opening of the Most Holy Place in 1844 and stretches unbroken to the moment when the 
faithful enter the City of God. The testimony of Scripture and the Spirit of Prophecy unite to unveil 
the Philadelphian experience—rooted in Christ’s high priestly ministry, sealed in the 144,000, and 
crowned by His return to resurrect the sleeping saints and gather His children to the Father. 

As we walk through the inspired message to the church in Philadelphia, we are not merely 
reviewing sacred history—we are tracing heaven’s plan to cleanse, protect, and prepare a people 
for the final hour of trial. This is the anti-typical Day of Atonement. Christ now stands within the 
opened door, separating confessed sin from His people and sealing the overcomers with His 
name. 

Read now what the Spirit of the Lord has revealed about this pathway of sanctification, sealing, 
and ultimate triumph—truth that began with an open door and will end with an open welcome into 
the temple of God. 
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Enter the experience of the Most Holy Place with our High Priest who opened the door:

Revelation 3:7–8 

 “And to the angel of the church in Philadelphia write; These things saith he that is 
holy, he that is true, he that hath the key of David, he that openeth, and no man 
shutteth; and shutteth, and no man openeth; I know thy works: behold, I have set 
before thee an open door, and no man can shut it: for thou hast a little strength, and 
hast kept my word, and hast not denied my name.” 

“I saw that Jesus had shut the door of the holy place, and no man can open it; and that 
He had opened the door into the most holy, and no man can shut it (Revelation 3:7, 8); 
and that since Jesus has opened the door into the most holy place, which contains the 
ark, the commandments have been shining out to God's people, and they are being 
tested on the Sabbath question.  I saw that the present test on the Sabbath could not 
come until the mediation of Jesus in the holy place was finished and He had passed 
within the second veil... The enemies of the present truth have been trying to open the 
door of the holy place, that Jesus has shut, and to close the door of the most holy place, 
which He opened in 1844... I saw a covering that God was drawing over His people to 
protect them in the time of trouble; and every soul that was decided on the truth and 
was pure in heart was to be covered with the covering of the Almighty.” —Ellen G. White, 
Early Writings, pp. 42.1–43.2 

Abide with our Lord and Savior as He seals us and protects us from His enemies:

Revelation 3:9 

 “Behold, I will make them of the synagogue of Satan, which say they are Jews, and 
are not, but do lie; behold, I will make them to come and worship before thy feet, and 
to know that I have loved thee. ” 

““The 144,000 were all sealed and perfectly united. On their foreheads was written, God, 
New Jerusalem, and a glorious star containing Jesus’ new name. At our happy, holy 
state the wicked were enraged, and would rush violently up to lay hands on us to thrust 
us into prison, when we would stretch forth the hand in the name of the Lord, and the 
wicked would fall helpless to the ground. Then it was that the synagogue of Satan

knew that God had loved us who could wash one another’s feet and salute the 
brethren with a holy kiss, and they worshiped at our feet.”” —Ellen G. White, Early 
Writings, p. 15 

To the overcomer in Philadelphia, Christ promises protection during the end-time trial—a 
promise echoed in the sealing of the 144,000. 
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Trust that Jesus will separate us from every repented sin and keep us from the hour of 

temptation: 

Revelation 3:10 

 “Because thou hast kept the word of my patience, I also will keep thee from the hour 
of temptation, which shall come upon all the world, to try them that dwell upon the 
earth. ” 

“Though God's people will be surrounded by enemies who are bent upon their 
destruction, yet the anguish which they suffer is not a dread of persecution for the truth's 
sake; they fear that every sin has not been repented of, and that through some fault in 
themselves they shall fail to realize the fulfillment of the Saviour’s promise, ‘I will keep 
thee from the hour of temptation, which shall come upon all the world.’ If they could 
have the assurance of pardon, they would not shrink from torture or death; but should 
they prove unworthy, and lose their lives because of their own defects of character, 
then God’s holy name would be reproached.” —Ellen G. White, The Great Controversy 
(1888), p. 619.1 

Jesus will prepare us to stand when He comes to take us to His Father where we will 

receive our crown: 

Revelation 3:11 

 “Behold, I come quickly: hold that fast which thou hast, that no man take thy crown.” 

“Soon our eyes were drawn to the east, for a small black cloud had appeared about half 
as large as a man’s hand, which we all knew was the sign of the Son of man.” 
 —Ellen G. White, Early Writings, p. 15 

Jesus will make us a pillar in the temple of God which will reside on the new earth: 

Revelation 3:12 

 “Him that overcometh will I make a pillar in the temple of my God, and he shall go no 
more out: and I will write upon him the name of my God, and the name of the city of 
my God, which is new Jerusalem, which cometh down out of heaven from my God: 
and I will write upon him my new name. ” 

“The 144,000 were all sealed and perfectly united. On their foreheads was written, God, 
New Jerusalem, and a glorious star containing Jesus’ new name.” 
 —Ellen G. White, Early Writings, p. 15 
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Those who return to Philadelphia will not merely remember the past—they will reclaim the promise. 

Will You Enter In?

“Behold, I stand at the door, and knock: if any man hear my voice, and open the door, 
I will come in to him, and will sup with him, and he with me.” 
 —Revelation 3:20 

Let those with ears hear. Let those with eyes behold the signs. And let every heart open the door 
to the One who still knocks. Open your heart's door to Christ. Return through Philadelphia’s open 
door by faith that no one can shut. 

Revelation 3:13 

 “He that hath an ear, let him hear what the Spirit saith unto the churches. ” 

The message to Laodicea is the shaking message. It forces a decision: will you repent—or will 
you be spewed out? 

“I asked the meaning of the shaking I had seen and was shown that it would be caused 
by the straight testimony called forth by the counsel of the True Witness to the 
Laodiceans. This will have its effect upon the heart of the receiver, and will lead him to 
exalt the standard and pour forth the straight truth. Some will not bear this straight 
testimony. They will rise up against it, and this is what will cause a shaking among 
God’s people.” —Ellen G. White, Testimonies for the Church, vol. 1, p. 181.1

The call to return to Philadelphia is not nostalgia—it is heaven’s appointed remedy for Laodicea’s 
repentance. The prophetic promises to the faithful church find their literal fulfillment in the sealing 
of the 144,000. Christ still knocks. The open door still stands. 

Revelation 3:7–8, 11 

“These things saith he that is holy, he that is true... for thou hast a little strength, and 
hast kept my word, and hast not denied my name... I come quickly: hold that fast which 
thou hast, that no man take thy crown.”
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